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Illinois, where North American colle-

gians gather to consider overseas work.

At the last meeting, in 1984, 4,683 stu-

dents filed written pledges that they

would go overseas, and 10,153 more
vowed to pray about taking the step, dou-

ble the commitments at the 1981 gather-

ing. Says Kyle: “The reservoir of poten-

Milestones
which became equally popular movies,

including The Guns of Navarone and Ice

Station Zebra; of a heart attack; in Mu-
nich. After taking first place in a 1954
Glasgow short-story writing contest, the

Royal Navy torpedoman-turned-Eng-
lish-teacher wrote H.M.S. Ulysses, the

first of 29 plot-crackling novels that al-

together sold more than 200 million

copies. A reticent man who claimed
each book took only a few weeks to

write, he once offered this advice:

tial missionary candidates on the college

campuses is astounding.”

The escalation does not extend to all

branches of Protestantism. Until World
War II, mission endeavor was ruled by

boards of such “mainline” denomina-
tions, affiliated with the National Council

of Churches and Canadian Council of

Churches, as the United Methodist and
Presbyterian churches. But these groups

have lately suffered a “precipitous de-

cline” in overseas staffs, the Handbook re-

ports, to less than half the total in the late

1960s. Since then, the expanding Evan-

gelical and Fundamentalist boards, most-

ly independent of denominational con-

trol, have all but taken over.

The Rev. James Cogswell, head of the

National Council of Churches, overseas

division, says mainline denominations
have consciously decided to send more
cash and fewer people. “American mis-

sionaries overseas cost a lot of money,” he

explains, and it is “far better” to send sup-

port to workers in indigenous churches.

Cogswell also stresses that quality is more
important than quantity, charging that

the conservatives often “brainwash” peo-

ple with a “very American interpreta-

tion” of the Gospel.

The Evangelicals, of course, reject

that characterization and, moreover, in-

sist that no Protestant church has an ex-

cuse for pulling back when vast numbers
of people are untouched by missionary

work. Says Robert T. Coote of the Over-

seas Ministries Study Center in Ventnor,

N.J., who wrote the main Handbook arti-

cle: “The Christian Gospel is unique and

needs to be known, and everyone has a

right to hear it.” —By Richard N. Ostling.

Reportedby JoAnn Lum/New York

DIED. Prince Takamatsu, 82, a younger

brother of Japan’s Emperor Hirohito; of

lung cancer; in Tokyo. Unable to prevent

the war with the United States, which he

feared would end in disaster, Takamatsu
lobbied for peace during the conflict, say-

ing that “to be beaten until you can no

longer stand is stupidity.”

DIED. Carl Ransom Rogers, 85, iconoclastic

psychologist who broke with classical

Freudiaqism in the 1940s to promote the



Whatever Happened to Missions?

By Bob Douglas

The world of missions today is a vast and varied

arena with no central clearinghouse for information, little

standardization in reporting procedures, great diversity of

activity and even widely differing definitions of what, after

all, constitutes “missions." Is it any wonder, then, that

inquiries about the status of missions todav receive less

than satisfying answers? Yet for all of its diversity, and in

some cases, lack of clarity, a picture with broad strokes can

be painted, giving shape to a rather breathtaking land-

scape of what has happened, is happening, and needs to

happen in Christian missions worldwide.

Dr. David Barrett has contributed enormously to our

understanding of the “big picture” through his one-of-

a-kind publication, Tlje World Christian Encyclopedia

Barrett’s work, fourteen years in the making, seeks

to detail a “comparative study of churches and religions

in the modern world." His encyclopedia comes closest

to providing a central data bank of current missions

information.

What Barrett depicts is a richly varied church, vigor-

ous and expanding in many quarters, a world where vast

areas still need the gospel, and a host of third world

churches and mission agencies coming to the fore

in carrying out the Great Commission. Barrett’s data

demonstrates clearly that the rumor of the demise of

missions is totally unfounded. But who is doing what and

why? A quick glance backward helps in understanding

both today’s “what" and “why."

The Decline ofSome Missions

The heyday of North American Protestant missons,

which paralleled western colonial expansion, found a

large degree of its impetus in nineteenth century Anglo-

American revivalism and the factors affecting it. The late

nineteenth and early twentieth centuries crystallized theo-

logical issues in the midst of a world rapidly becoming

radically different from the nineteenth century world.

Subsequent social, economic, political and religious fer-

ment and polarization translated into different agendas for

and approaches to missions. The impact of world events,

i.e., global wars, worldwide depression, resurgent nation

alism, and the rapid termination of European colonial

empires contributed to a further reshaping of missions. •

Following World War II, many churches of the

Conciliar tradition tended to move rapidly to turn their

mission activities over to national church leaders. Some
national Christians, for their part, hastened the process by

insisting on greater self-determination. In some quarters

cries of “Missionary go home!” and/or “Missionary come

home!” were heard. The missionary was to some a cum >s

ity of the past, if not an embarrassing reminder of westert

exploitation. Thus Anglo-American conciliar missions

experienced and in fact initiated a significant reduction in

western missionary personnel and funding. The number

of conciliar missionaries dropped from 10,000 in 195(> t<

4,800 in 1980.

Ei angelical Expansion

Evangelical churches responded to a changing wt >rld

in a different manner. In areas with well established

churches, evangelicals did not so much opt to “go home
as to redefine their role to that of “fraternal workers

functioning alongside national church leaders Evangel

i

cal commitment to evangelization as the heart of missi< >ns

coupled with a suspicion of activities that might be mis

taken for a “social gospel” approach, prompted a different

perspective on the world, its needs, and the status ot

Christianity vis-a-vis other religions.

Anglo-American evangelicals argued that while-

national churches existed in many countries, there wen-

still vast people groups having no culturally and linguis

tically appropriate Christian witness in their midst Thus

evangelical concern to press on and finish a far from

finished task resulted in their establishing more new
mission agencies and missionaries between 19a5 and

1980 than during any other comparable period During

the very time w-hen the number of conciliar missionaries

was deliberately declining, evangelicals were consciously

increasing, resulting in the total number of Anglo

American missionaries in the field actually growing from

19,000 to 53,000 between 1959 and 1980, of which 48,000

are evangelicals.

Short term Workers'

Within the last ten years, a new- phenomenon has

occurred— the increasing trend toward large numbers of

American “short-term workers." A short term worker is

one who goes abroad for two years or less In 1975,

American agencies reported only 5,700 short termers 10

percent of their personnel. By contrast, 1979 statistics

note more than 17,600 short-term workers, who made up

33 percent of the total North American missionary force.

The reasons for this phenomenon are unclear. Some have

interpreted it as an indication of a growing interest in

missions among young people— a foreshadow of a new

student volunteer movement. (Cont'd onp 15)
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Third World Activity'

VC'here do third world churches fit into this picture?

Since World War 11 third world churches have made great

strides in taking up the banner of world missions. To

do so has required the creation of indigenous mission

agencies, development of church mission agency infra-

structures, recruitment and training of personnel, and

formulation of strategic approaches. Amazing strides

have been made in these areas by third world churches

while pressing on with all the other tasks necessary to

maturing young churches. Though figures are hard to

come by, several knowledgeable sources reckon the

number of third world missionaries (not local pastors) at

15,000!

One missiologist has identified at least 230 third

world agencies, of which 76 are Asian, 85 are African, and

69 are Latin American. Many third world missionaries are

w( trking among peoples adjacent to their own homelands,

though some have been sent to the ends of the earth. In

some cases third world missionaries have major advan-

tages ov er Americans in being able to enter areas closed to

Americans, while being living proof that Christianity is

not just “the white man’s religion. ” At the same time,

the\ struggle with a number of disadvantages, including

limited material resources and the human tendency to

eth nocentrism, a problem not unique to the West

The TaskAhead

This great surge forward is cause for rejoicing. Given

the si/e of the task that remains and the complexity of

today's world, there is need for more, not less, workers

from both the West and the third world.

As the post-World War II era has brought changes in

the composition of mission, so it has also seen shifts

in how mission related people view the world and the

missionary task.

By most calculations the population of today’s world

is approximately four billion. Of that number, one billion

onsider themselves Christian, albeit for many nominally

so Traditionally, as Christians have wrestled with the

three billion people who are not Christian, they have been

inclined to think of them in terms of countries, that is,

p< >1 itical entities. Viewed from this perspective, there are

lew nations without a church, though in many cases that

church is tiny and struggling.

More recently, missions strategists have advocated a

different and more realistic view of the world — one

w here people groups are seen as the most valid category

irrespective of political boundaries. While there is some
< minuting discussion of a precise definition of a "people

group,' the basic elements in every definition focus on a

people's perception of themselves as a unique entity

growing out of such shared factors as ethnicity, language

and culture. When the world is viewed from this vantage

pi tint, it is clear that there are many people groups who do
tr >t have a viable church within them, and who have not

heard the gospel in their "heart" language

Ethnicity and Christianity

A major problem faced by missionaries and church-

es in this context is how to present the gospel to a people

group without implying that becoming a Christian means

becoming a foreigner — in effect a traitor to one’s own

heritage. In other words, missions is faced with the

modern equivalent of the problem addressed by Paul in

Galatians, etc. — Do Gentiles have to become Jews in

order to become Christians? Today’s nationalism and

emphasis on self-determination and human rights has

reinforced and heightened awareness of ethnicity and

underscored its legitimacy.

An example is China. We are thrilled to learn that

the Christian church in China has survived and in fact

grown over the last thirty years. From one point of view

China is a nation (political entity) with its own church.

But in fact China is made up of more than fifty-five ethnic

or people groups, who view themselves as different from

one another, have different origins, history, culture and

languages.

When one considers areas like West Africa, where

in one country there can be dozens of ethno-linguistic

groups, the challenge is further highlighted. It is

simplistic to conclude that an area is evangelized because

a church exists within one tribe of people who speak

one particular language. Viewed from the people group

perspective, instead of the world being made up of one

hundred plus nations it consists of hundreds, if not

thousands of “peoples.”

Holism and Christianity'

Yet another factor enters into this aspect of the

remaining task of missions. The vast majority of the

hundreds of people groups yet untouched are mainly

adherents of major world religions — Islam, Buddhism,

and Hinduism. Within the world of Islam, for example,

there are more than 1,300 people groups. Somehow
these great religions have been less understood by

missionaries, more impervious to outreach, and more
determined to resist and reject Christian overtures.

Evangelical missions not only is viewing the world

differently; in many cases it is viewing the task of missions

differently. That difference encompasses a growing

commitment to holism and cultural sensitivity in medium,

message, and resulting church. “Holism” suggests a

recognition of people as body, soul, and spirit, living

within social and ecological contexts. In a holistic

strategy, one’s concerns are not simply to “save souls,”

but to bring people in all their dimensions into a right

relationship with God, their fellows, and the world about

them. Therefore, spiritual concerns encompass relation-

al, social, economic, health, developmental needs, etc., as

well as issues of personal guilt and individual forgiveness.

More of today’s western evangelical missionaries are

taking a holistic approach seriously, and with good reason

since holism has a well documented place in early nine-
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leenth century evangelicalism, and thus part of their heri-

tage The old dichotomy of preaching versus serving is

fading as the vast needs of today’s world are brought under

the light of the gospel ofthe kingdom and also seen against

a backdrop of earlier American Christianity

( hristianize, Don 't Americanize'

Throughout the history of missions there have

always been individuals, and occasionally groups, who
have demonstrated great sensitivity to and respect for

the cultures of others. A common slogan has been “Chris-

tianize, don't Americanize. In spite of such rhetoric, a

number of missionaries throughout history’ have failed to

adequately wrestle with what is culture (especially their

own) and what is eternal divine truth The result in the

case of western missions has too often been the American-

ization or westernization of people in the name of Chris-

tianizing them. In today’s w’orld, especially among ad-

herents to the great world religions (Islam, Hinduism,

Buddhism, etc.), there is not only no desire to “western-

ize,'' but an outright abhorrence of most things western

This is especially true in areas of world view and values

From the perspective of such peoples, Christian missions

as traditionally carried out equals westernization, due in

part to their heavy reliance on western forms and ideas.

To deal with issues arising out of this complex, more
and more evangelical missionaries are equipping them-

selves with the tools to understand and appreciate their

host cultures They are striving to present the gospel

in forms that allow’ its real meaning to have a greater

opportunity for impact. They themselves are seeking to

become all things to all men in lifestyle. And more are

concerned that resulting churches be to their societies

what Jewish and Gentile congregations w’ere to their

respective setting in New Testament times. Among third

world missionaries these same issues are major concerns

of the day.

Missions today, then, is alive and well. It is taking on

new shapes, devising new strategies, looking at the world

in new wavs, and moving forward into new realms Given

the dynamics of today’s world, the creative energies of

tc >dav s missk >naries, and the concern < >f today's Christians,

the future seems bright for missions— as it is carried out

in a new partnership joining together the west and emerg

mg third world churches. ae

BOOKREVIEW

DU OlJTWARD HOUND: Caravaning as the Style of the

Church
,
by Vernard Eller(Grand Rapids: Eerdmans, 19B0).

Ret ieu ed by the author

W HITE
W HILE
W H OLE
WHORE
SHORE
SHIRE
SPIRE
SPICE
SLICE
SLICK
SLACK
BLACK

The New Testament church began as the final E

Fkklesia) of the pure WHITE milk of the gospel. That

lasted for a WHILE; but then the church chose to go for the

WHOLE rather than be content with a holy remnant. Of
< lurse this was to dally with the GreatWHORE— yet it was

argued that the E was being preserved.

And so the church grew, spreading from SHORE to

hore, intent that every SHIRE be dominated by a church

SPIRE From this institutional base, the church then of-

fered its gospel as the SPICE of life for the world —

prov ided that, in turn, it got its SLICE of the world's pie. In

the process, it became SLICK in the ways of the world and

SI ACK in the ways of faith— without even noticing that the

E had disappeared.

Now WHITE had become BLACK; but where had the

transposition taken place? Surely it was necessary that

changes occur. They were all logical and orderly; and at

ev ery step there were four parts of fidelity for each pan of

change, a rather good proportion.

So it can be fairly argued that the resultant BL\CK is

an honest adaptation of the original WHITE. Is it the case,

then, that the late loss of the E w as the calamity— or is it

that the E changed its significance as soon as the context

was changed, and thus the loss must be located at the

beginning?

Woe to those who call evil good, and good evil,

Who substitute darkness for light

and light for darkness,

who substitute bitter for sw-eet

and swreet for bitter.

—Isaiah 5:20

If then the only light you have is darkness,

the darkness is doubly dark.

—Matthew 6:2
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Release #3467 More than 200 professional Presbyterian communicators
and "connectors" met in Kansas City, MO, to discuss
ways of fostering greater communication. Megatrends
author John Naisbitt challenged conferees to make the
most from changes in society, instead of fighting them.--
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Release 8467 COMMUNICATORS AND CONNECTORS HEAR CHALLENGE
TO UTILIZE NEW "MEGATRENDS, " NOT FIGHT THEM

KANSAS CITY, MO, May 21 — More than 200 professional Presbyterian communicators and

"connectors" —persons who network within the 3.2 million member Presbyterian Church

(U.S.A. )--met here for three days to discuss their different theological perspectives

and cultures and to see how they could foster greater communication across the church.

Keynoting the Connections '84 conference on Friday, social analyst John Naisbitt set

a context for the church's response to the world and offered conferees new ways to think

about and plan for the future of Christian ministry and witness.

Recasting his popular book Megatrends
,
now published in 19 languages, Naisbitt

emphasized that his consulting firm's work was not a prediction of the future but a

description of the present. He called the present a "time of parentheses," a time

between eras as the nation moves from the industrial age into a new age of information.

"Such a time," Naisbitt explained, "has not been experienced since some 150 years

ago when society moved from agriculture to industrialization. And it is not accident

that the last major religious revival occurred at that time and is recurring today.

People caught in change seek the spiritual to hold on to."

Trends Come from Bottom Up

Naisbitt and his associates research and report trends, those events and phenomena

going on across the country at a grass roots level. "While fads happen from the top

down," he stated, "trends occur from the bottom up in a society. What we have right now

is a 'bottom-up' society." This premise is the basis of the work done by the Naisbitt

group during the past 15 years.

As for the role of the church, he concluded that to ask what business the church is

in is a "top-down" question not relevant to our emerging "bottom-up" society. The

better question for church people to consider, he stated, is "What business would it be

more
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useful for the church to think it is in, and to act as if it is in?"

Church's Business is Preaching Access

Picking up that theme on Sunday morning, the Rev. Deborah L. Wright, associate

pastor, Calvary Presbyterian Church, San Francisco, preached about "The Accessible Year

of the Lord."

She said that Naisbitt's descripton of an informational, high tech, global,

decentralized, participatory , networking mul ti-optional society "is one in which power,

even in the most positive sense of the Word, is acquired only by having access to the

right information." In the computer world, she noted, "access is knowing the right word

that will 1 et you in.

"

"For us as Christians, that Word has been with us from the beginning," she said,

drawing an analogy between computer access and the Word of God. "That Word has dwelt

among us, and continues to be our source of power. And proclaming that Word of access

is the business that we are in today."

Wright noted that one theological reflector at Connections '84, the Rev. Preston H.

Williams, a member of the religion faculty at Harvard University, "blessed us with the

marvelous Old Testament image of Ezekiel in the Valley of the Dry Bones [showing us] the

networking that took place in ancient days--the foot bone connected to the leg bone, the

leg bone connected to the knee bone and on and on as we hear the Word of the Lord."

However, she continued, "the skeleton needs flesh to become a living being. And, by

God, the Word became fesh and dwelt among us. Jesus Christ is the blood and muscle and

sinew that gives this body life."

Wright challenged the worshipers to ask themselves: "Are we ready to proclaim to the

world that access to God's grace through Jesus Christ in ways that demonstrate we are

indeed alive?... Are we ready to proclaim access to God's grace through Jesus Christ and

more
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risk, as Sandra Grear [director of the Communications Unit of the Support Agency in Mew

York] said to us on Thursday night, to risk the assumption that even all of us belong?"

Wright noted that Maisbitt had told conferees that the U.S. has come to a time when

it doesn't much matter who is President. "Just maybe," she suggested, "in the rising up

of our dry Presbyterian bones it will begin not to matter much any more who is stated

clerk. The Presbyterian Church can choose to live by the muscle and sinew of shared

power and equal responsibility."

Experiments in Networking

During Connections '84, participants also learned about networking. Participants

were divided into interest groups and then told, "Discover the common values in your

group; give your group a name or identity; and define what you want to learn."

Responses to the exercise from participants fell into three major groups. Some said

that "It was nothing really new; I guess I always work by building on shared values."

Others said "I discovered I do this naturally; it's in my bones." Still others said "I

have heard a lot about networks; this began to make it clear."

In his talk, Naisbitt did not describe the current national economy of the U.S. as

"recovering" from "depression or recession" but instead as being replaced by a totally

new economy which can be only global. In fact, he relegates the term "national economy"

to his growing list of oxymorons, phrases made up of antithetical concepts.

Maisbitt sees American history as a progression of its workers from agriculture to

industry in the past and now to clerk, saying that all new jobs, in one form or another,

process information, with even money transactions being "information in perpetual

moti on.

"

more
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Presbyteri ans Perceive Shift

In describing the direction of current phenomena in all areas of society, Naisbitt

called conferees to rethink the relationship of all institutions to the rest of the

world. He said that the Presbyterian Church has an edge in that the denomination, in

conceiving Connections '34, recognizes the realities of a changing world as do few other

traditional institutions. "Banks are learning about this change, and adapting to it

every day," he said.

Describing the current entrepreneurial explosion, with thousands of new companies

formed annually, the Naisbitt likened to a similar growth of business at the outset of

the industrial age, but emphasized a radical difference, the number of new corporations

being formed by women and young people, including the teenage computer whiz kids.

"Whatever happened to paper routes?" he quipped.

Major Trends Identified

Major trends which must be recognized as real, according to Naisbitt, include shifts

from a national to a global economy; from centralization to decentralization; from

hierarchical structures to networking; from general to specific services and products;

from a metaphorical language based in physics to one based in biology (organic

organization); from high tech to soft touch, including a renaissance of SDi ritual

values, art and literature; from managerial structures to entrepreneurial structures;

from short-term to long-term concerns; from printing to telecommunication; from party

politics to issue politics; from a "machismo" image to one of balanced male/female

roles; from a nuclear family orientation to individual orientation; from a macro economy

to a micro economy; from the myth of the "melting pot" to a celebration of the "salad

bowl" of cultural identities; from institutional help to self-help; and from being

conquerors to being in partnership.

more
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Naisbitt further identified the most urgent concern in the current age to be the

fact that at this critical time, the U.S. educational system is giving us a "markedly

inferior product."

Education Decline Perceived

"For the first time in history, our high school graduates know less than their

parents," he warned. "What we do about this crisis in education is the most crucial

chal 1 enge we face.

"

Naisbitt gave equal emphasis to his view that the only hope for peace can be found

in a shift to a global economy. "Let the market do it, not the politicians," he said.

He added that with global economic interdependence, economies could become so entwined

that "we could not bomb our own. .. .Business leaders would all agree that nuclear war

would be very bad for business."

At one point, Naisbitt advocated fostering world trade at all costs to accelerate

the shift to global economic interdependence, then precluded trade that supports

apartheid in South Africa and also the sale of arms to countries committed to military

dictatorships.

Naisbitt stressed that individual, organizations, and institutions have a choice to

be "victims of change or to make change work for us. To do this we must redefine,

reinvent or reconstruct our institutions, our entire society, and our responses to its

problems, and injustices."

Naisbitt concluded that "we must make uncertainty our friends. We must dispense

with the myth that things will get better or that they will get worse. The certainty,

according to present trends, is only that they'll get different."

Concern from the audience repeatedly centered on the plight of the "little people"

of the world- -will they be participants as a new society is created or "will they always

more
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be out of the game, no matter how the cards are shuffled?" in the words of one

questioner.

Naisbitt resoonded by reminding conferees of the opportunities for leverage that a

changed society offers, and also said that a trend is not a destiny. "We have a

personal responsibil i ty for how the answer to these questions turns out We will have

to invent new instrumentalities and create new models that are both local and

global.... It will never again be that we treat everyone exactly the same," he added.

Also participating in Connections '84 as presenters were Otto Kroeger and Janet

Thuesen, who administered the Myers-Briggs Type Indicator, a forced-choice word test

whose results indicate a respondent's tendency toward extroversion or introversion,

intuitive sense or preference for analyzing occurences, thinking or feeling, and judging

or spontaneity.

Jessica Lipnack and Jeffrey Stamps, co-authors of Metworki ng ,
presented information

on networking.

Richard K. Arima and Patricia N. Bidol presented information about cross-cul tural

communications. The Rev. Jack L. Stotts, president of McCormick Theological Seminary,

led the conferees in theological reflection.

Leading worship on the opening evening were the Rev. Murray Marshall, pastor of

First Presbyterian Church, Seattle; the Rev. Ernest Lewis, Dallas, executive director of

the Presbyterian Congress on Renewal; and Melva Costen, a faculty member of

Interdenominational Theological Seminary, Atlanta.

— Contributing to this news release were Midge Mack, contributing editor for
Communique, the newspaper of the Synod of the Covenant, and chair of the advisory
committee on communications for the synod (on the Naisbitt speech); David McCreath,
mission education communicator for the Synod of the Sun (on the networking exercise).
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May 25, 1984 Weekly Wrap-Up, page 8

MEDIA ADVISORY

There has been no new information about the Rev. Benjamin M. Weir, the Presbyterian
Church (U.S.A.) castor abducted in Beirut on May 8 as of this writing (4 p.m. Wednesday,
May 23).

CORRECTION

The background paper on the civil war in the Sudan which was printed in last
Friday's weekly wrap-up (the May 18 issue) incorrectly identified the Equatoria Region
as the Equatorial Region.

REMINDER

Telephone news of the 196th General Assembly (1984) will be available direct from
Phoenix. One-minute news-phone summaries will begin at about 6 p.m. (EDT), Wednesday,
May 30, and will continue through Wednesday, June 6. The summaries will be changed
daily at about 6 p.m. The number to call is (602) 227-4064.

— Allen Kratz, News Services Manager

more
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APPENDIX

A PROPOSAL FOR AN ECUMENICAL RESEARCH
PROJECT^ ON FUTURE TRENDS IN MISSION

- Made to the American Society of Missiology -

- June 23, 1984 -

by Fr. William T. Knipe, M.M., and

Dr. Donald Maclnnis

RATIONALE AND CONTEXT

Profound changes in the contextual environment in which Christ's

message is proclaimed will challenge the creativity and flexibility of
the Christian churches in the undertaking of Mission in the near future.

Christ's admonition to "read the signs of the times" is more imperative
than ever in these final two decades of the 20th Century.

The trends that confront us point to a mission environment that

is pluri-religious, pluri-cultural, and pluri-ethnic, in which we
recognize the emergence of new models of interdependence, mutuality,
collegiality

,
reciprocity, and relationship.

The Christian churches must together not only read and analyze
the ecclesial trends that now seem to impel us toward what may become
Walbert Buhlmann's "Third Church", or Karl Rahner's "World Church" or an

even more tremendous and unforeseen work of God's grace. They must at the

same time take sober account of the global environmental factors -

economic, political, social and cultural - which are fostering or

impeding the credibility of the proclamation of the Good News.

Effective decision making for Mission depends on true
communication among decision-makers. The quality of communication is

important. Future trends are perceived by extrapolation from patterns and
relationships among past and present events, projecting them into the
future and developing scenarios that help the churches to discern
alternatives and develop short- and long-range goals. We have to take
into account the varied perspectives of others and analyze the
similarities and differences, sorting and synthesizing the emerging
viewpoints.
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What is asked of Christians who have personally accepted the
call to Mission is to be nothing less than FUTUROLOGISTS for church and
Gospel in the same way as John Naisbitt has been for world megatrends.
That the churches of the Christian tradition would do this separately and
in isolation one from the other is unthinkable. Surely, in this time of
unprecedented change, the study of future trends in Mission must be a

collaborative ecumenical endeavour. The implications and challenges of
these trends are impacting everywhere on the preaching and living of the
Gospel; no church is immune to their effects.

Christian mission is not an exercise in blind faith. On the

contrary, in faith we are called to discern the abundance of signs God is

placing everywhere around us. More than discernment, we are called to
respond, to come out of the comfort and safety of the institutional
bunkers we inhabit and to search together for God's leading in this
crisis time of history. This is a call for joint action, a common
fa ith-commitment to search together for God's guidance and direction.

THE PROPOSAL

THAT WE TAKE THE RESPONSIBILITY FOR INITIATING
A SYSTEMATIC, LONG-RANGE, INTEGRATED, ECUMENICAL
PROGRAM OF RESEARCH, REFLECTION AND ACTION ON

THE FUTURE OF CHRISTIAN WORLD MISSION
IN THE 1980’S AND 1990 'S

SOME POSSIBLE STRATEGIES

1. Form a loose federation of cooperating groups rather than a new

organization created for this special purpose.

2. Organize a preliminary consultation to set the agenda and methodology
for an ecumenical, in-depth, long-range study of future trends in mission.

3. Plan and organize an integrated series of research projects on future

trends in mission to be conducted independently by the cooperating
agencies and research centers, including those in 3rd World nations.

A. Convene a series of conferences of cooperating researchers and other
missiologists and world church leaders to share and evaluate results of

research projects and to publish documents for wider circulation.

5. Plan for a joint consultation (or series) for the purpose of sharing

insights on the nature of the crisis situations that will face the

Christian churches in mission in the next 10 to 20 years, and to

determine policies and strategies for allocation of personnel and

resources in mission.
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The Maryknoll Fathers and Sisters, through their Mission

Research and Planning Departments, have been in contact these past 6 .

months with various church agencies and organizations in order to raise

the issue of future trends studies. We have had a favourable response
from Dr. Eugene Stockwell, Executive Director of the Commission on World
Mission and Evangelism of the World Council of Churches in Geneva; Dr.

Hans Vanackere of the Pro Mundi Vita International Research Centre in

Brussels; Dr. Samuel Wilson of Missions Advanced Research and
Communications Center in Monrovia, California; Dr. Lawrence Nemer of the

Catholic Theological Union in Chicago; Dr. David Nelson of the Division
of World Mission and Interchurch Cooperation of the American Lutheran
Church in Minneapolis; and several mission-sending institutes who are

members of the U.S. Catholic Mission Association.

Working on our own at Maryknoll we have attempted to identify a

certain number of future trends in Mission which appear important to us

from the Catholic Church perspective. Many of them are equally relevant
to other Christian churches. The listing of trends which follows should
serve to stimulate us to point out many others and to consider how we

might collaborate in the next few years on an ongoing joint ecumenical

research study of the future of Christian Mission.

TRENDS IN MISSION; AREAS OF CONCERN

1) NATIONALISM AND THE MATURING LOCAL CHURCHES

- Nationalism, and the emergence of more independent local
3rd World churches

- Evolving roles of leadership of 3rd World churches in world-wide
Christianity

- Greater influence of Christians outside the U.S. -European church
- Imminent political changes forcing 3rd World local churches to

become more indigenous and independent
- The need for a "Theology of the Local Church"
- The growing autonomy of 3rd World episcopal conferences
- National churches taking up their own missionary effort to

neighbouring countries
- Pluralism of theologies, and theological divergence from Rome
- Pluralism within the churches of the Christian tradition and

other faiths
- Decrease in acceptance of Western culture and values
- "Mission from everywhere to everywhere"
- The end of purely mission-sending churches
- Development of new relationships between interdependent sister

churches
'- The growth of local churches and their relationship to the

universal church
- Involvement of the local community in its responsibility

for Mission
129 -
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- Development of associations of institutes of expatriate
missioners in 3rd World countries, and their representation
at annual episcopal conference meetings to dialogue with
the bishops

2) THE EVANGELIZATION OF THE POOR, AND THE SOCIAL GOSPEL

- The promotion of justice as a constitutive part of
evangelization

- Preaching the Gospel includes working for social justice
- The local church seen as a defender of the people’s rights

and thus subject to persecution
- Local church leaders confronting government authorities on

rights issues
- More unity in the local church due to suffering
- The preferential option for the poor: insertion among the

poor
- Recognition of the poor as evangelizers: subjects and not

just objects of evangelization
- Liberation theology, and social analysis under attack
- Traditionalist hierarchies in the 3rd World - versus - popular

movements
- Vast numbers of refugees: causes of mass emigration
- Urbanization in the 3rd World: the rush to the cities
- 3rd World hunger, drought, food shortages
- The missioner and South African apartheid
- Permanent groups with no forseeable realistic access to

representation, who resort to terrorism or counter-
violence

- Disparity of wealth and consumption or resources between
North and south

- Growing worldwide recognition of the cry of the poor
- The role of Gospel poverty in the life-style and life-witness

of the missioner
- Missioners evangelizing in life-threatening revolutionary

situations
- The role of the missioner in a revolutionary situation
- Missioners working in "security state" situations
- Involvement in the social, political and economic circumstances

of the local and global situation
- The extent to which a foreign missioner can identify himself

with the struggle for justice
- A more effectual protest by challenging the social, economic

and political philosophies/programs of governments in the
"developed" world where these injustices frequently have
their origins

- Tne mass media and the powerful interested structures which

can manipulate the concealment of injustice
- The need for churches in the West to express concern about

mission tasks on their own doorsteps and identify with
oppressed and deprived people in their own society
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3) THE IMPACT OF THE U.S. ON FOREIGN MISSION WORK

- 3rd World countries and the world debt crises: the banks
- Linkage between the U.S. government and church organizations

and agencies: the missioner as an arm of U.S. government
- Multinational corporations exploiting cheap 3rd World labor

forces: international labor justice
- Social pacts with 3rd World governments, labor and business
- Foreign investment: new and changed policies
- Trade policies: 3rd World government policy on local

business and manufacturing
- Global dimensions of multinational corporations
- U.S. military preparations and aid in 3rd World countries
- The need to set free of paternalism and condescension the

the attitudes of mission supporters and promoters in the

the "home" churches

4) THE CHANGING ROLE OF THE MISSIONER

- The missioner as "partner" rather than as "resident
minister"

- The missioner as the "advocate" of inculturation
- The missioner as the "trainer" of indigenous church leaders
- The missioner as "facilitator" for local church pastoral

planning
- Greater cooperation between missioners and local church
- Increasing use of missioner "specialists" to assist local church
- Greater incorporation of lay missioners into the work of

Catholic clerical mission-sending institutes
- The sign of discipleship seen as humble service requiring the

the missioner to decrease: a service of "being with", "sharing"
"accompanying", rather than one of leading, guiding, directing,
organizing and managing

- Planned devolution of the role of leadership from members of
mission societies to local churches and their members

- The challenge of "death" to the missioner: the death of with-
drawal, of not being needed, of being unwanted

- Moratorium: the readiness to go away from the location where
one is engaged in Mission

- Expulsion or withdrawal from a previous mission situation,
coupled with the inability of insertion in a new one

- Planned "reentry" into new situations where mission personnel
can continue their ministry of service; helping them to
retrain for these new situations

- A decrease in vocations to the clerical and to missionary
religious life

- Precipitate transfers of mission personnel from one situation
to another without considering the interests of the local
church to which they are assigned

- More internationalization of missionary institutes
- Advances and slow-downs in ecumenical approaches
- Phenomenal development of communications
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5) INCULTURATION AND LOCAL CHRISTIAN COMMUNITIES

- Inculturation of the Gospel in the local context: faith and
cultures

- Incarnating the faith in different cultures
- Experiencing Jesus in an (African) way, articulating the

profound experience of faith through one’s own indigenous
(African) language, and systematizing these articulations
into truly (African) theologies

- Greater recognition of native cultural-religious values
- Acculturation of the missioner as a stranger in someone else’s

culture
- The missioner as an instrument to help the local church

community to inculturate the Gospel into their own
symbols of meaning for life

- The difficulty of African local churches to accept the unique

Western cultural models of marriage
- Increase in the number of break-away independent churches:

importance of appreciating "felt needs" in the local culture,

e.g., imposing hands and praying for the sick
- Contemporary liturgical rites and experimentation with new

models
- The evolution of basic ecclesial communities, versus traditional

parish structures
- New models of church structure: small faith communities
- Building small self-reliant local churches: communities
- Discernment as a process for decision-making in the community
- Development of the ecclesial pastoral team in mission
- Greater concentration on the formation of lay leaders
- Ministerial roles for lay people in the Christian community
- Emergence of the laity in the governing and directing their

own church
- Contemporary forms of parish ministry
- Gradual declericalization
- The missioner encouraging new ministries
- Eorms of prayer for the active community: the need for

contemplation
- The need for the presence of strict contemplative communities

in 3rd World countries
- The significance of centers of contemplation for mission

6) THEOLOGY AND AUTHORITY ISSUES

- A new appreciation of Christology and of the humanness of

Jesus
- Tne inevitable ana disturbing changes of Vatican II not

accepted at a deep level by many
- Renewed emphasis by Rome on authority which tends to promote

submissiveness and conformity as the highest virtues
- Emerging local churches under pressure to accept conformity

to a traditional Western institutional model of

ecclesiology
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- Focus on a basic teaching of Vatican II: the dignity of the

hcnan person
- Attacks on the leading theologians who promote liberation

theology in Central and South America
- Opposition to all pastoral approaches which imply a transfer

of power to grassroots level, especially by declericalisation
- Retrenchment of Latin American hierarchies from pastoral

positions taken at Medellin and Puebla Conferences

7) DIALOGUE WITH THE GREAT NON-CHRISTIAN WORLD RELIGIONS

- Attempts at dialogue with the great non-Christian religions
- Christianity remaining a believing minority among believing

peoples
- Learning from others how God operates among them: a source of

fantastic enrichment for Christians
- Sharing with others our own Christian experiences and knowledge

of God
- Searching together for the truth: Christians 4 non-Christians
- A ministry of "presence" among non-Christians, without

proselytizing
- Renewed contacts with China

WTliiam l. Knine. Director . ' Mi-u-'U

Donald Macmnis, unma Kesearcn
and Liaison Program, MRPD
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ANTICIPATORY PLANN1N6

TRENDS EMERGING N E E D S t 0 P P 0 R T U N I T I E

S

(inter-church consultation:

1984 - 1986 )

1. SHIFT IN CHURCH FOCUS & PRIORITIES

FROM N & W TO S & E

2. NATIONALISM & MATURING LOCAL CHURCHES

3. INCULTURATION & SMALL CHRISTIAN COMMUNITIES

4. LINKAGE & INTERACTION BETWEEN LOCAL

CHURCHES AND THE CHURCH UNIVERSAL

5. FUNDAMENTAL QUESTIONS IN THEOLOGY OF

MISSION; AUTHORITY ISSUES

6. EVANGELIZATION OF THE POOR, AND

THE SOCIAL GOSPEL

7. INCREASING URBANIZATION: ITS

CHALLENGES TO MISSION

8. POPULATION MOBILITY, MIGRATION

AND REFUGEE MOVEMENTS

9. THE CHANGING ROLES OF THE MISSIONER

AND MISSIONARY INSTITUTES

10. DIALOGUE WITH THE GREAT NON-CHRISTIAN

RELIGIONS

11. ECONOMIC & MILITARY IMPACT OF THE

U.S. ON DEVELOPING COUNTRIES

12. GROWING THREAT OF NUCLEAR ARMS,

MILITARISM AND VIOLENCE

(CHICAGO WORLD MISSION INSTITUTE, 1986)

13. RENEWAL OF THE VISION OF MISSION:

THE KINGDOM OF GOD

14. A THEOLOGY OF PARTICIPATION: PARTNERSHIP

15. INDIVIDUAL & SOCIETAL TRANSFORMATION

THROUGH MISSION

MISSION RESEARCH AND PLANNING DEPARTMENT



FUTURE AS ANTICIPATION

610BAL, NATIONAL CHRISTIAN, HARYKNOLL FUTURES

TRENDS: mission:

GENERAL MOVEMENTS OF STATISTICALLY

DETECTABLE CHANGE.
TASK OF COLLABORATING IN BRINGING ABOUT THE

FULLNESS OF 60D's REIGN (KINGDOM) THROUGH

THE PROCLAMATION OF THE GOSPEL MESSAGE OF

JESUS CHRIST BY LIFE WITNESS: ACTION AND

WORD.

(EXAMPLES OF THE WAY THIS TASK IS BEING

ACCOMPLISHED IN A GIVEN PLACE/SITUATION,

PERHAPS WITH VARIANCES)

(EXAMPLES OF A PARTICULAR EXPERIENCE

BEING REPEATED WITH SOME FREQUENCY

IN GIVEN PLACES/SITUATIONS, PERHAPS

WITH VARIANCES)

CULTURAL BIAS

WE PERCEIVE TRENDS IN MISSION FROM WITHIN

OUR CULTURAL SITUATION/CONTEXT. WE MUST

ALLOW OUR PERCEPTIONS TO BE CRITIQUED BY

THOSE WHO COME FROM OTHER CULTURAL SITUATIONS.

CRITICAL CATEGORIES WHERE NEW TRENDS IN MISSION ARE EMERGING :

THEOLOGY/SPIRITUALITY

WHAT IS THE DYNAMISM THAT REVEALS A SENSE OF URGENCY IN MISSION TODAY?

WHAT ARE THE DIMENSIONS OF THE GOSPEL BECOMING INCARNATE IN DIFFERENT CULTURES?

HOW IS JESUS CHRIST THE SAVIOR OF ALL PERSONS?

WHAT IS THE CHALLENGE AND IMPACT OF RELIGIOUS PLURALISM?

WHAT IS THE CHALLENGE AND IMPACT OF CHRISTIAN COMMON WITNESS?

ECCLES IOLOGY

WHAT ARE THE CRITICAL ELEMENTS IN A CHURCH BEING TRANSFORMED FOR THE KINGDOM?

WHAT IS THE IMPACT OF THE NEW UNDERSTANDING OF LOCAL/UNIVERSAL IN THE CHURCH SINCE VATICAN II

WHAT ARE THE CRITICAL POINTS IN THE DIVERSIFICATION OF MINISTRIES?

WHAT IS THE CHALLENGE AND IMPACT OF THE INTER-RELATIONSHIPS AMONG CHURCHES?

WHAT IS THE CHALLENGE AND IMPACT OF CHRISTIAN COMMON WITNESS?

SOCIOLOGY/TECHNOLOGY

WHAT IS THE CHALLENGE OF INCREASING URBANIZATION TO THE TASK OF EVANGELIZATION?

WHAT IS THE IMPACT AND CHALLENGE OF THE GROWING NUMBER OF REFUGEES AND MIGRANTS?

WHAT IS THE IMPACT AND CHALLENGE OF THE GROWING AWARENESS OF UNJUST STRUCTURES IN SOCIETY?

WHAT IS THE IMPACT AND CHALLENGE OF THE GROWING AWARENESS OF AND PARTICIPATION IN A

PREFERENTIAL OPTION FOR THE POOR?

WHAT IS THE CHALLENGE AND IMPACT OF THE GROWING USE OF MEDIA FOR EVANGELIZATION?

WHAT IS THE CHALLENGE OF THE GROWING CONSERVATISM IN THE AMERICAN CHURCHES?

AREAS OF CONCERN IN MISSION WHERE CHANGE IS EVIDENT:

GROWTH OF THE CHURCH IN THE SOUTHERN HEMISPHERE; RELATIVE DECLINE IN NORTHERN HEMISPHERE

DIVERSITY OF THEOLOGICAL MODELS: SHIFT FROM AN EXPERIENCE OF CHURCH WHICH STRESSED UNIFORMITY

LOCUS OF MISSION DETERMINED BY CONDITIONS IN A GIVEN SITUATION RATHER THAN BY GEOGRAPHIC PLACE

AWARENESS BY URGE NUMBERS OF POOR OF THEIR ROLE IN THE CHURCH, THEIR CHALLENGE TO THE AFFLUENT

INCREASING URBANIZATION ALL OVER THE WORLD, WITH THE EMERGENCE OF NEW MISSION SITUATIONS

CHANGING ROLE OF THE CROSS-CULTURAL MISSIONER: MAKING PRESENT THE UNIVERSALITY OF THE GOSPEL

AND CHURCH IN A LOCAL CHURCH/SITUATION; UNDERGOING CONVERSION IN THE CONTEXT OF THAT PUCE

MISSION RESEARCH AND PLANNING DEPARTMENT



FUTURE TRENDS IN CHRISTIAN MORLD MISSION
CHICAGO WORLD MISSION INSTITUTE - 1986

1. RENEWAL OF THE VISION OF MISSION: THE KINGDOM OF GOD

A VISION WHICH SPRINGS FROM GOD*S INTENTION FOR THE WHOLE ORDERED UNIVERSE

OUR MISSION TASKS WITHIN A CONTEXT OF 60D's FUTURE FOR THE WORLD

FOR THE CREATION OF A WORLD CHURCH OF MULTICULTURALISM AND CROSS-CULTURAL SHARING

A VISION OF HOPE AND CELEBRATION

SACRIFICING OF AMERICAN CULTURE'S IDEAS OF CHRISTIANITY FOR A WORLD SHARING OF GOD'S KINGDOM

AN INTERNATIONAL INTEGRATED VISION WHICH MAKES OF US CREATIVE AGENTS OF CHANGE FOR A

BETTER WORLD IN JESUS' NAME

MUCH MORE RADICAL: TAKING JESUS AND THE GOSPEL MUCH MORE SERIOUSLY

DEVELOPMENT OF NEW MODELS AND PATTERNS OF MISSION FOR USING AND SHARING RESOURCES:

LAY PARTICIPATION, THE ROLE OF WOMEN, URBAN MINISTRY

STRESSING THE ESCHATALOG ICAL HOPE OF GOD'S REIGN RATHER THAN ECCLESIAL GROUP INTERESTS

INFORMED BY RESPONSIBLE ANTICIPATORY PLANNING WHICH PROVIDES SPACE FOR GOD'S SURPRISES

WITH THE PARTICIPATION OF THE PEOPLE IN FOCUS

FORECASTING/ANTICIPATING THE EMERGING NEEDS, CHALLENGES AND OPPORTUNITIES OF TOMORROW'S WORLD

VIEWING THE FUTURE AS 'ADVENT*: THE SENSE OF GOD'S INTENTION FOR THE HUMAN FUTURE

UNDERSTANDING THE FUTURE AS "CREATIVITY": UNDERUTILIZED RESOURCES- IMAGINATIVE STRATEGIES

2. A THEOLOGY OF PARTICIPATION: PARTNERSHIP

SHIFT OF MISSION-TREND DISCERNMENT TO THE TWO-THIRDS WORLD

ABANDONMENT OF THE PRESUMPTION THAT THE ONE-THIRD WORLD KNOWS BEST

DIALOGUE AMONG DIFFERENT CULTURES, DENOMINATIONS AND SEXES ON THE ROLE OF MISSIONS

DIALOGUING AND PARTNERSHIPS WITH NATIONALS AND EXPATRIATES

OPEN SHARING OF RESOURCES BETWEEN LOCAL CHURCHES FOR UNITED WITNESS AND GLOBAL MISSION

AMERICA/WESTERN WORLD AS A KEY MISSION FIELD REQUIRING THE PRACTICE OF REVERSE MISSION

RECOGNIZING MUTUALITY & VARIETY OF GIFTS WITHIN DENOMINATIONS, LOCAL CHURCHES

MAKING A COMMON FRONT ECUMENICALLY FOR A COOPERATIVE PRESENTATION OF CHRIST'S MESSAGE

LISTENING TO ALL PEOPLE 8 RELIGIONS TO CELEBRATE COMMONALITY: DIALOGUE WITH OTHER FAITHS

3. INDIVIDUAL & SOCIETAL TRANSFORMATION THROUGH MISSION

REPENTANCE OF THE CHURCH: INVITING THE VICTIMS OF SOCIETY TO TAKE THEIR PLACE AMONG US

EFFECTIVE MISSION WITH AND ON BEHALF OF THE POOR, POWERLESS, EXPLOITED, MARGINALIZED

THE WHOLE CHURCH COMMUNITY COMMITTED TO SOCIAL INVOLVEMENT

INTEGRATION OF FAITH AND ACTION ON BEHALF OF JUSTICE AND PEACE EVERYWHERE IN THE WORLD

RE-APPRAISAL OF THE ROLE OF WOMEN IN MINISTRY AND DECISION-MAKING

STEWARDSHIP OF WORLD RESOURCES AND SANE EARTH-KEEPING

MISSIONARY SPIRITUALITY WHICH PREPARES US FOR PERSONAL SUFFERING AND MARTYRDOM AS A MAJOR

SOURCE OF CHRISTIAN WITNESS IN THE WORLD

MISSION RESEARCH AND PLANNING DEPARTMENT
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MISSION IN TRANSITION: 1972-1987

Wilbert R. Shenk

"Strictly speaking, one ought to say that the Church is

always in a state of crisis and that its greatest

shortcoming is that it is only occasionally aware of it."

—Hendrik Kraemer (1938)

The assignment given to me is to throw some light on what has

been happening to the Christian mission during the past fifteen

years, the period marked by the founding of the American Society of

Missiology in 1972-73 to the present. My argument will be that the

much-discussed crisis of the 1950s and the 1960s was pivotal for what

has developed during these past fifteen years; hence, we need to

Following World War 2 the entire world system entered a time of

both rapid development and crisis. The stresses of that period were

centered in two facts: this was the final phase in the dismantling

of the apparatus of European dominance in world affairs, and these

the United States and the Soviet Union. Crisis is the mother of

change. The strains within the socio-political systems exerted their

influences directly, at times forcibly, on the Christian movement.

Inevitably Christian missions have changed during these recent

decades

.

concentrate our attention on that period .
tor

were the, formalized and protracted yeors ofr the- "Cold War" between

I. Euro-centric History
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The formal dismantling in the 1950s and 1960s of the remnants of

the several European empires signified far more than the transfer of

political power from colonizer to colonized. It coincided with the

end of several centuries of European dominance in the world. It is

worthwhile to sketch briefly the main features of this history.

The seeds of what was to become Europe were sTiown in

the fifth and sixth centuries of the Christian Era. But Europe began

when the rising forces of Islam established their sphere of influence

which reached as far west as Spain and shut off Europe from contacts

to the south and east. Even then no one thought of Europe as such.

The continent was populated by disparate tribes parochial in outlook

and loyalty. It took the march of the Ottoman Turks into Europe

during the fourteenth century to implant the idea of Europe as an

entity. Various emperors, starting with the Frankish Charles the

Great in the ninth century, had had ambitions to unite the tribes of

Europe under their rule; but none had succeeded.

The historian Geoffrey Barraclough suggests that the first

"turning point" —i.e., a crisis producing a fundamental new

direction—in the development of Europe occurred during the period

1076-1122 (Barraclough 1977:22). This period of nearly fifty years

was a time of prolonged struggle between the papacy and the crown.

The presenting issue was who should control the appointment of

bishops. The underlying issue was conflicting views of society and

the place of the church in it. In the end the pope successfully

blocked efforts which might have led to the creation of a single

European empire. Instead there emerged a series of regional states.

The conflict had engendered a ferment which fostered an attitude of
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critical inquiry that came to characterize the European mind. It is

arguable that had an emperor won, thus forming a monolithic empire,

Europeans would in the long run have had far less intellectual

freedom. And it was this freedom which became foundational for

European development.

At the end of the fifteenth century Europe was still only one of

five major civilizations. Each was essentially regional and

self-sufficient. Europe was neither as powerful nor as wealthy as

some of the others. Compared to the Chinese, Indian and Islamic

civilizations Europe showed up a distant fourth. But this was one of

those fateful moments in history. Whereas Europeans were beginning

their first ventures in voyages of exploration, a step that was to

alter permanently the nature of the world system, the emperors of

China and India were moving toward greater isolation from the rest of

the world.

By the end of the eighteenth century the world situation had

changed dramatically. Europeans now controlled the ocean trade

routes and were engaged in commerce worldwide. They had taken

control of great areas of territory outside of Europe. What made all

this possible? The second turning point in European history was the

Scientific Revolution which may symbolically be dated from the

founding of the Royal Society in London in 1662. Earlier that

century Francis Bacon wrote The New Atlantis (1626) in which he

characterized the spirit of inquiry that was to become the hallmark

of science. It would search out "the knowledge of causes and secret

motions of things, and the enlarging of the bounds of human empire,

to the effecting of all things possible" (Barraclough 1977:25). What
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is important to keep in mind is that, contrary to our usual way of

7fas
reading, history of this time, European expansion worldwide was rather

negligible prior to this time. It was the application of scientific

technology which made possible the emergence of Europe to a position

of preeminence in the world. This large-scale expansion took place

only in the late eighteenth and nineteenth centuries.

—rU ,

'

The Scientific Revolution, the reoult- of 1,000 years of

development, was uniquely European. It had no parallel elsewhere in

the world of the seventeenth century. It was the last great pivotal

development until the present.

Ethnocentricism is not necessarily a dangerous commodity. No

one gets greatly concerned over the dietary habits or exotic folkways

of a particular group. They may even be exploited for commercial

purposes by the more enterprising outsider. But let that group set

out to impose its peculiarities of religious belief, economic

practice, or world view on other peoples and reaction will be swift

and certain. This is what happened as Europeans extended their

domination worldwide. On the one hand, with their growing sense of

power arising out of scientific discoveries and the harnessing of

science^ for industry, Europeans became imbued with the idea of a

manifest destiny which called them to be directors and protectors of

the lesser peoples of the world. This included not only serving as

guardians of other peoples but schooling them in ways of true
f'

"civilization." On the other hand, the recipients of European

beneficience began reacting with growing intensity to this unwelcome

imposition. Already in the nineteenth century revolts and mutinies

tA
began—to occur in the colonies. Both the American and French

A.
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revolutions had raised important questions. The successful American

revolt against the British served as a warning that the colonized

would sooner or later sue for independence. The French revolution

embodied new ideals against which the old political order would in

the future be measured.

In spite of these influences, the European powers grew more

self-assured about their role as colonizers. After 1860 there was a

hardening of attitude on both sides. The colonized asked with

increasing insistence why they could not be governed according to the

same democratic ideals and political system as the colonizer. The

force of this moral argument in the end could not be ignored. It

both fueled the determination of the nationalist movements to win

freedom and it eroded whatever justification had been contrived

earlier to sanction colonialism.

It was in this milieu that the Modern Missionary Movement was

birthed and its theoretical and practical underpinnings were worked

out. As Max Warren demonstrated two decades ago in two highly

suggestive series of lectures, we cannot begin to understand this

movement without placing it within its socio-political context

(Warren 1965 and 1967). For example, there can be little doubt that

what became the basis of the theory of mission in the nineteenth

century—the "indigenous” church—is heavily indebted to the British

colonial experience. The basic assumptions and approach were already

taking shape by the 1820s. What is generally not remembered is that

Henry Venn's brother-in-law. Sir James Stephen, was the outstanding

and influential Under-Secretary for the Colonies, making him the top

civil servant in that ministry. Stephen helped shape colonial
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policies through his own theoretical writings and policy proposals.

His view of the colonies was that this was a temporary

responsibility which Great Britain should discharge as humanely as

possible. The British should share their experience and organize

appropriate political structures but always with the view of turning

leadership back to the indigenes as early as possible. At the same

time, h-e was an active member of the Church Missionary Society's

executive for a number of years. It thus remained for Henry Venn and

his counterpart Rufus Anderson, across the Atlantic, to take these

somewhat unorganized ideas and reduce them to a formula and program

policies.

It is unthinkable that anything like the theory of the

indigenous church would have emerged, say in 1875 or 1890. By that

r)
' j

time the winds had shifted. This was the high Imperial Age. In the
*

Colonial Office, Sir James' ideas were deemed to be quite out of step

with the times. In missionary circles the Venn-Anderson formulation

remained on the books^ but it was actively disregarded by the vast

majority of missionary societies and their field staffs until after

the turn of the century. The tragedy was that this new colonial

mindset was generating plenty of reaction. For the missions the

reaction took two forms. Within the mission-founded churches there

was growing restlessness and criticism of missionary attitudes and

practices. But there were others who chose to make their exit from

these churches in order to found churches free of missionary

patronage or control. With the emergence of aggressive nationalist

movements in many of the colonies after 1900, missions could no
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longer ignore efforts to make the indigenous church the goal of their

work.

II. Bi-polar History

A. A World Dominated by Ideological Conflict . The

Euro-centric history which we have been surveying in the previous

section has been supplanted in the twentieth century by a bi-polar

history. The United States emerged from World War I as a dominant

power but was reluctant to assume the mantle of leadership. Instead

the US lapsed into isolation. It took World War II to thrust the US

into world leadership. The Union of Soviet Socialist Republics

resulted from the Bolshevik victory in 1917. In the years following

the revolution, Russia weathered a number of internal crises. World

War II set the stage for Russia to seize world leadership of the

socialist cause.

The decade following the end of the second world war was

critical. The USSR and the USA quickly adopted antagonistic

positions toward each other. Each was driven by a desire to defeat

the other on ideological grounds. Each sought to get the commitment

of other nations to their side, for the whole world was the theater

for this conflict. Out of this came the Soviet-led bloc and the

US-led bloc with the two sides engaged in what was soon called the

"Cold War." The USSR successfully brought all of Eastern Europe,

China, and North Korea within its orbit while the USA struggled to

develop alliances with the nations of the Free World. This placed

the world system under unprecedented strain. Every part of the globe



was affected. Tensions were high as the world lived with the

prospect of a Third World War between the super-powers.

By 1955 cracks began appearing in the respective blocs.

Russia's allies grew restive and revolts broke out from time to

time. John Foster Dulles anathematized those countries that

preferred neutrality. The Bandung Conference in 1955 where

Jawaharlal Nehru of India and Gamal Abdel Nasser of Egypt led in the

formation of a bloc of Nonaligned Nations thus marks the beginning of

the end of USSR-USA domination^ of the world through the two blocs.

The Nonaligned Nations never were able to act in concert but

symbolically they served as a counterpoint to the super-powers. The

two super-powers were set on a course from which neither could pull

back. The conflict was to prove a costly venture for both. It

spawned a proliferating defense build-up and the development of

terrifying new weapons which threatened the entire world. The rift

has put a serious drag on the economies of both the USA and USSR.

This period of bi-polar history offers a valuable comparative

missiological perspective. The USA while officially neutral in

religious matters, is positively disposed to religion. Few eyebrows

were raised when General of the Army, Douglas MacArthur, as military

governor of Japan in 1945, called for the sending of 1,000

missionaries to that century. The USSR, consistent with its guiding

Marxist ideology, is officially atheist and antagonistic toward

religion. Wherever communist governments have come to power attempts

have been made either to eradicate or strictly regulate religious

activity. This was brought home to the Western world when the
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communists came to power in China in 1949 and proceeded to expel all

foreign missionaries.

Following the Bolshevik victory in 1917 the Christian movement

in Russia did indeed undergo a period of adjustment under the impact

of sustained government efforts to eliminate religion. But by 1980

there were as many practicing Christians in the USSR as in 1900 and

the number was growing steadily (Barrett 1987:85). Although we do

not have a fully satisfactory picture of the church in China at

present, there is mounting evidence of how Christians survived long

years of persecution after 1949 and presently it is reported the

church is experiencing substantial growth in numbers.

Measured by its ability to survive and even grow, the Christian

movement has managed to adapt to all kinds of political systems.

What has not changed is the negligible penetration of the Christian

message in communities loyal to one of the great world religions.

Political ideologies and systems have proved unable to command

^either the depth of loyalty Aor to have the staying power of

religion.

In contrast to the Euro-centric period, the bi-polar period has

been of short duration. In terms of its impact on the Christian

movement, it has perhaps been too brief to have allowed for the

formation of a missiological vision especially suited to the period.

The bi-polar period has in fact overlapped substantially with the

final phase of the Euro-centric period. Nonetheless this bi-polar

period has been more than the antechamber to the future. It has been

the catalyst for a new era and a new paradigm.
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B. Impact of American Culture . The American experience is

one particular strand within the ambit of Western civilization. In

its development the -Western- American nation has drawn freely on its

European inheritance but has pursued its own course, drawing on its

abundant natural resources, ample land mass, and variegated ethnic

traditions which form the American peoplehood. American culture was

pervaded by a sense of crisis in the 1950s and 1960s.

John F. Kennedy was elected president in 1960 by skillfully

exploiting the underlying sense of disease which American people
A

felt. He promised to get the country moving again and challenged the

nation with a vision of New Frontiers. But Charles R. Morris argues

that the Kennedy-Johnson administrations represent not the beginning

of a new era but the end of a tradition. In Morris view Kennedy

offered Man attitude toward American government, a sense of

omnicompetence that had been missing during the Eisenhower years, a

style of problem solving—cool, pragmatic, nonideological to be sure,

but brimming with confidence that the world could be made a much

better place than it was" (Morris 1984:3). In a 1962 speech Kennedy

said there were no great ideological issues left. What the country

faced were "technical problems, administrative problems" (Morris

1984:5). Yet the decade of the 1960s was to be one of the most

troubled and ideologically divisive decades in American history.

President Kennedy was the quintessential pragmatist, a product

of the dominant philosophical tradition in twentieth-century

America. William James and John Dewey, founders of pragmatist

philosophy, insisted that truth was determined by an idea's

usefulness. As James put it in Pragmatism: "Either a concept is
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useful because it is true or it is true because it is useful" (Morris

1984:6). Pragmatist thought proved to be highly congenial to the

American mind and came to permeate all areas of life—legal,

educational, social, economic, political. John Dewey advocated vast

social-engineering schemes in the 1920s that presaged the Great

Society of Lyndon Johnson's administration in the mid 1960s. But it

was the war in Vietnam which proved to be the most severe test of

American culture.

In order to gain insight into American culture, Loren Baritz has

written a study, titled Backfire , of how the United States

conducted the war in Vietnam. He observes that each culture has its

own way of waging war and "there is an American way of war that is

congruent with the American way of life, with American culture . . .

We cannot understand war without understanding culture" (Baritz

1985:viii). The American approach to war was thoroughly

Id, he eJ
technological, and the entire system was brought under—eont rod. by

Robert McNamara who introduced the Program Planning and Budget System

(PPBS). In the end it all resulted in a massive defeat. In the

preoccupation with numbers, results, and technological capabilities,

the United States largely ignored the South Vietnamese—despising

their culture, refusing to learn their language, never bothering to

take them seriously as allies. The American military seemed

mesmerized with their technological apparatus and oblivious to the

people on whose behalf supposedly they were fighting the war.

Indeed, in the end the American public refused to lend their support

for the war because they could see no sense in it for it had no clear

goal.
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The thrust of the Baritz argument is that technology has had a

wide-ranging impact on American culture. It goes well beyond the

application of science to the production of goods and services. It

has come to define reality. Baritz reports having dinner with some

top-rank engineers who insisted that "if it doesn’t have a solution

it isn't a problem" (Baritz 1985:32). This was the mentality of the

pragmatic technocrats who presided over the American defeat in

Vietnam.

The Baritz study is a mirror—undoubtedly with some

distortions—which we may use to understand better this particular

culture and the way it has made its impact on the world since 1945.

Europe led the way in technology in the eighteenth and nineteenth

centuries. But on American soil technology was carried to new

heights in the service of a pragmatic vision. All of this has

entered into the shaping of the American character which played a key

role in the ideological conflict which dominated the bi-polar period.

C. The Indigenous Church Revisited . The years following the

second world war were a time of frustration for missions and the

churches they had founded. In spite of all the rhetoric about the

indigenous church, mission-church relationships remained troubled and

unsatisfactory. At least three streams intermingled in the debate

about the indigenous church. The first stream is represented by

books which appeared with some regularity beginning with John L.

Nevius and running right up to T. S. Soltau. H. H. Rowland's,

Native Churches in Foreign Fields (1925) is fairly representative

of this group in its attention to correct methods and strategies.
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The second stream emerged in the 1930s through the historical

studies of Kenneth Scott Latourette and the missio logical studies of

Hendrik Kraemer. Stephen Neill, Max Warren, Walter Freytag and

others contributed to it as well. Today Kraemer* s landmark book,

The Christian Message in a Non-Christian World which appeared in

1938, is remembered chiefly for the position he took with regard to

other religions. However, a major theme of the book is how the

church is to relate to its culture. The last chapter is entitled

"Christian Mission in Relation to Its Environment." Kraemer had

occupied an usual place in the mission world. He spent fifteen years

in Indonesia, not as a missionary, but on the staff of the Bible

society. He had been called on to c-e«4uet investigatJ^ms—into the

mission situation throughout the islands. (Extracts from these

reports were published in English in 1958 as From Missionfield to

Independent Church .) Along with J. H. Bavinck he had urged a reform

of theological training through a curriculum geared to the study of

theology in loco .

In The Christian Message Kraemer conducts a profound and

searching investigation of the nature of the church and the critical

importance of the church being vitally related to its

socio-historico-cultural milieu. He returns frequently to the point

that the essential calling of the church is to be apostolic and

prophetic in its world. Clearly, Kraemer was disturbed over the

impasse he observed in the development from mission to church. He

saw the solution as lying in a more theologically informed

understanding of both church and culture.
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One of Kraemer’s sub-themes was the importance of worship in the

life of a church. A decade later Stephen Neill took up this theme in

an essay on "The Worship of God." He described perceptively the way

missionaries introduced the form of worship familiar to them. This

form was frequently gratefully accepted by the new converts. They

were not in the best position to evaluate critically whether the form

was suitable or not. But it was an unfortunate decision, said Neill,

because "The element of discontinuity is too marked. Spiritual

health is not easily maintained unless the new retains its connection

with the old and transforms it from within" (Neill 1948:124). Neill

rejected the criticism that missions had had a denationalizing

effect. "The most Europeanized among the younger Churches is not the

least like a Church of Europeans, since deep racial inheritances have

a way of asserting themselves and disturbing merely superficial

assimilations" ( Ibid ) . The real problem is that the convert is

caught between two worlds and feels uncomfortable with both.

Ultimately, this tension must be resolved.

Although Kraemer was aware of churches which had arisen in

countries like China and Japan which were fully autonomous and

indigenous—having never been under mission control—he paid no

attention to them as a possible source of insight into the processes

of indigenous church development.

The third stream of influence may be traced to the pioneering

work of anthropologists and linguists such as Eugene A. Nida and

Kenneth L. Pike. Nida developed the concept of dynamic equivalence

in translation, and this informed the missionary anthropology that

began to flourish in the 1950s, especially after the founding of
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Practical Anthropology in 1953. Using the tools of anthropology,

this generation began to raise new questions, about culture and the

nature of the church. In an article in Practical Anthropology in

1958 William A. Smalley subjected the time-honored "indigenous

church" to fresh scrutiny. He found "the three ’seifs’ are really

projections of our American value system into the idealization of the

church" (Smalley 1958:51-65). This was an important straw in the

wind.

Thus from the side of the sending churches voices continued to

be raised out of concern for observable problems which had resulted

from the classical missionary approach.

From the side of the mission-founded churches, the pleadings

which had been heard for a long time

—

inter alia , V. S. Azariah at

Edinburgh in 1910 and the Chinese church leaders at the Missionary

Conference at Shanghai in 1922—were becoming more insistent. For

example, in a series of broadcast talks in 1961 on "The Problem of

the Indigenization of the Church in Nigeria," E. Bolaji Idowu put

the issue forcefully: "... the Church in Nigeria is on trial: she

is being called upon to justify her existence in the country; to

answer in precise terms the question as to whether her purpose in

Nigeria is not to serve as an effective tool of imperialism" (Idowu

1965:1). He drew a portrait of a church in but not ful-ly of

Nigeria. He lamented its second-hand theology, liturgy, and art. He

compared the mission-founded churches to the indigenous movements

with their freshness in worship, fully indigenous leadership, and the

fact they spoke deeply to the felt needs of Nigerians in relation to

spiritual realities.
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Twenty-five years later Idowu's words—and he represents a host

of concerned church leaders of his generation—sound reasonable and

moderate. In the early 1960s such an appeal was an astringent many

Westerners refused to receive. The clamor for change finally

climaxed around 1970 in the call for moratorium. This call stirred

deep emotions. In practical terms it achieved few results.

Symbolically it marks a watershed, a turning point. The

"plausibility structure" which had given life to the "indigenous

church" had collapsed. Concurrent with the call for moratorium came

a basic shift in mission theory. The bi-polar period had ended.

III. Poly-centric History

The theory of mission based on the indigenous church was a

product of a particular historical period and culture. Out of the

crisis of the bi-polar period a new theoretical construct had to

emerge. In 1972 the term "contextualization" entered missiological

vocabulary through the report of the director of the Theological

Education Fund, Shoki Coe. Reading the definition and defense of the

Cob
new term. offered at that time, in the light of fifteen years of

development, one gets the impression that the concept was still

jbb U)&s> mortis ow > niuxjtxa^-fha^ cJi ay cov-t cjLfX ,

inchoate.. The need to defend the new as an extension of the old
f\

concept tended to inhibit. Coe said:

"... indigenization is a missiological necessity

when the Gospel moves from one cultural soil t another

and has to be retranslated, reinterpreted, and expressed

afresh in the new cultural soil. Why, then, do we now

use a new word, contextualization, in preference to

indigenization?" (Coe 1976:20).
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Coe went on to explain that indigenization was too static a concept

and tended to be oriented to the past. Furthermore, it had become

identified too exclusively with Asia and Africa. A new concept was

needed that would serve the needs of all churches everywhere.

"So in using the word contextualization , we try to

convey all that is implied in the familiar term

indigenization , yet seek to press beyond for a more

dynamic concept which is open to change and which is also

future-oriented." (Ibid)

Coe was speaking, of course, from the perspective of theological

education. But "contextualization" itself was the fruit of much

wider historical developments: the movement leading to political

'
' '

independence of colonized peoples, the coming, to independence of more

and more mission-founded churches along with the anguish over the

lingering westernness of these churches, and the changing evaluation

of indigenous churches which had sprung to life in the wake of the

Modern Missionary Movement. All this and more documented the

inadequacy of the old paradigm and the urgent need for a new one.

A basic feature of the new period would seem to be the collapse

of the system of blocs. Instead we are witnessing a resurgence of

ethnic groups, the emergence of new regional spheres of influence

such as that of East Asia, and reinforcement of nation-states. The

centers of power will likely be increasingly dispersed in this era of

poly-centric history. This poses important questions for

missiological theory.

The theory of the indigenous church emerged to explain and make

more efficient a unidirectional movement, from West to non-West.
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Shifting the emphasis to context requires a complete revisioning of

how mission is to be carried forward.

It appears to me that we have in these fifteen years made the

transition from the old era to the new to the extent of having

identified the key theme. But we have not yet worked out a

full-blown theoretical framework. There are numerous signs of

initiatives being taken in these new centers across the world in

working out local theologies, reforming church structures, launching

missionary action programs. Eventually this will bring into focus in

a new way the age-old tension with which the church has always had to

reckon: preserving both the universality and the locality of the

church. A universality defined by Euro-centric dominance left little

room for a genuine locality on the part of the non-Western churches.

Indigenous churches which have emerged wherever missions have gone

typically are characterized by a profound sense of locality without

much awareness of the universal. Poly-centric history could be an

opportunity for achieving new balance between these two essential

features

.
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